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INTRODUCTION.

This Shiur analyzes the opinions set forth in the Gemara and the Rishonim as
to the proper method of disposing of chametz whenever Erev Pesach occurs on
Shabbos. 1t will focus on the question of whether chameiz may be discarded on
Shabbos with methods that do not violate any of the MaN91 of Shabbos. It contains a
discussion of the permissibility of eating egg matzah on Lrev Pesach and concludes
by explaining the controversy in Kabblistic terms. Since the Shiur presupposes
familiarity with numerous facets of 172wn (such as 51033, burning chamelz, and the
like), I have included extensive footnotes detailing these subjects. These can be
reviewed independently or in conjunction with the text.

THE DIVERGENT OPINIONS OF THE CORRECT PROTOCOL WHENEVER EREV
PESACH OCCURS ON SHABBOS.

(1) The Mishnah' posits three different opinions as to the correct
procedure for disposing of chametz whenever Erev Pesach occurs on Shabbos. It

writes:

,AAWN "M8Y1n D3N AN PIYIAD NIV NPNY DNY WY NYaIN
SN 3 Mat
2N DVIMIN DY0M
0T PHIM NAWN MY NN WINPT 973 WYON I
Whenever the fourteenth day of Nissan occurs on Shabbos,

one must discard all chametz from his house on Friday (i.e. on
the thirteenth day of Nissan). This is the opinion of R' Meir.

The Chachamim maintain that one should dispose of
his chametz at the appropriate time (i.e. on the fourteenth day
of Nissan, even though it occurs on Shabbos).

R' Elazar Ben R' Tzadok maintains that one should
discard chamelz comprising 7101171 on Friday. He should
discard all other chamelz ifems on Shabbos.

(2)  The mitzvah of Yn2wn requires that one remove all chameiz from his

possession. Technically, the mitzvah of yn*awn commences at MXN, midday} on

! iy vrp 7 DINDD Non.

2 The mitzvah of wpawn is derived from the Passuk, ("0 2 :7nw) wpawn wrnn ora . The

Gemara (y 11 91 ©nws noon) explains that ywrnn owa refers to Erev Pesach, but that the word &

implies that the mritzvah is imposed only upon a portion of the day. Chazal, therefore, inferred that

Erev Pesach is divided into two units. The first unit ends at misn (i.e. at the commencement of the
1




Erev Pesach. From and after M3N, one may not own any chametz and must,
therefore, dispose of it at that time. That disposition of chamerz is referred to as

\on.? Chazal, however, instituted that chamerz may not be eaten after the conclusion

seventh hour); the second unit commences afier msn. Thus, during the morning of Erev Pesach (i.e
until msn), chametz may be eaten (o NTR). Thereafter, chametz must be discarded.

The precise nature of the injunction against eating chametz on Erev Pesach from mivn until
nightfall is the subject of a controversy between R ' Yehuda and R’ Sh imon (1Y DD 97 o'pps noon) as
well as among the Rishonim, The Rambam (nv nsm yon nmonn n70) rules that chamerz may not be
eaten after msn based upon the WY of PN POy Sorn K. This s stipulates that chamerz may not be

* The Ramban (a7 7 97 ons ropy DY@YTN) discusses the validity of reciting the bracha of ~y»a by
n when b

en burning the chametz prior to msn, given that the mitzvah of Yon 201 actually commences at

thereof constitutes a myn nwyp This answer is the subject of ¢xhaustive discussion. See, e.8.
TN NN N5 ;9 1A NEY ‘oY) 283 37 4T DD roph 71T W3V ; (N M30) TN DR
2O Tipw am

restricts the msn oyp and stipulates that the msn D¥P is realized only during the latter portion of the
day. The masn wyp, on the other hand, is not similarly restricted. Any action taken to dispose of
chamelz is accordingly regarded as a msn newn on which a bracka may be recited, See man nmop

He noted, however, that the custom in Brisk was to throw the chametz into the fire to comply
with those who maintain that 1awn must {ake the form of incineration. Immediately thereafier they
recited the paragraph of nppn 5 to effect 73, in compliance with Rashi’s view that the primary
mitzvah of \nvavm is effected through 51032 (see, infra, Footnote 51).

This custom is scemingly problematic. According to Tosfos (nwr any 97 DNYH Noop
NIMNNTR), the concept of vz is identical with wan. Thus, as soon as the people in Brisk engaged
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of the fourth hour® They also prescribed that chametz should be bumnt during the
sixth hour® in order to ensure that all chametz be disposed of by masn.

R’ MEIR REQUIRES THAT CHAMETZ BE DISCARDED ON FRIDAY.

(3)  According to R' Meir, whenever Erev Pesach occurs on Shabbos, the
mitzvah of YP2AWA is advanced to Friday.® According to the Chachamim, the mitzvah
of 13w is not advanced; \pN M1 is implemented on Erev Pesach, even though
that day is Shabbos. The Chachamim concede that Xpn nP>13 (which may be
performed only at night, by the illumination of a candle) should be performed on
Thuréday night. YpN W2 should, however, be performed on Shabbos. Naturally,
this presupposes that YN w3 may be effectuated by any means and not merely

through incineration.” Thus, on Shabbos \nn My is implemented by other methods

in 91w, the chametz was no longer owned by them. Yet, they performed Y11 immediately after
throwing the chametz into the fire, even though the chametz was not yet reduced to ashes. How, then,
did they comply with the mifzvah of wawn which presupposes that the chameiz be completely
destroyed?

The Rav explained that Tos/os concedes that the act of throwing chamelz into the fire, in and
of itself, discharges the mitzvah of wawn even before the chametz is completely burnt. This is based
upon the view of R’ Yosef (N"y n"a 47 ©nos noon) that chametz thrown into the ocean need not be
reduced to crumbs, even though it will become dissolved only much later. The act of throwing chametz

into the oceamn, in and of itself, constitutes a realization of the mifzvah of ymawn. See:
S PTO AP JY0 AR WON TN IR FIIT 23NN 100 NHINN X3 RIYA 09 TIY N 1NN N10n
[Editor’s Note]

4amynm q7oonoo Roon. The v explains that institution as follows, At the commencement of the
sixth hour, leavened foods are classified as chamefz D 9w aTH and are subject to the same
proscription as is chamefz on Pesach (i.e. it obtains an nuon MoeR).  Violators are, therefore, punished
with my™n mon. During the fifth hour, however, one may not derive benefit from leavened food;
however, the food is not yet classified as chamerz (ie. it is only an x723 o). Violators will,
therefore, not be penalized with 711 non.

See vrn pmnn 8o YHN v R N, [Editor’s Note)

5 Seeanyum 47 ona Nown.

S This advance is a Rabbinic institution and is nof Pentateuchal. The Rev noted that a custom arose to

burn the chametz on Friday during the same hours as chametz is ordinarily burnt on Erev Pesach (¥
13 yo TN Yo ), This custom seemingly is not predicated upon R’ Adeir’s opinion since, as
noted, R’ Meir maintains that the mifzvah of vrawn may be implemented at any time on Friday.
Likewise, ynon nip»1a is performed on Thursday night (i.e. ¥ %) according to & * Meir.

7 The Mishnah (2019 w91 noa) cites the differing views of R' Yehuda and the Rabbanan as to
whether chametz must be burnt, or may be discarded or disposed of in any manner. There arose an
extensive discussion among the Rishonim whether this pertains solely to the Ynn w2 ms»
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such as placing it in the garbage.® Interestingly, even R’ Yehuda, who proposes that
NN 12 may be effected solely through actual incineration concedes that one who
is unable to light a fire may, as a last resort, dispose of his chametz in any other
fashion.”

The Chachamim formulate their ruling as 13033 5N NN WK, the chamelz
should be discarded at the appropriate time, as opposed to N2¥2 70N NN PIVan, the

chametz should be discarded on Shabbos, in order to underscore that the time

implemented prior to m3n on Erev Pesach, or if it applies thereafler. See 2 97 D*nNYs NION MOV
PN AT 2.

Some Achronim (see, e.g. ' YO RN QWP MY NAwnp NaNvn 19v) explain that the
controversy between the Rabbanan and R’ Yehuda is predicated upon their differing views of the
mitzvah of vvawn. According to the Rabbanan, the mitzvah of ywawn is a passive mitzvah. 1t does not
require the performance of an overt act. It merely requires that one ensure that he not own any
chametz. One who does not own any chametz foods need not acquire chametz particles in order to
perform the mitzvah of wawn by discarding them. Likewise, the act of disposing of chametz has no
independent significance other than serving as a means of not having chameiz in one’s possession.
Thus, the act of disposition is only a misp 7won. Accordingly, all actions taken to dispose of chametz
are equally efficacious. R’ Yehuda disagrees. One is obligated to burn chameiz (prior to msp on Erev
Pesach). If he does not own any chametz, he must acquire chameiz in order to bumn it. Burning
chametz is, thus, the equivalent of the mitzvak of buming topv DT, The act of novw has halachic
significance for both mitzves. Other methods are not acceptable.

Other Achronim (See, e.g, PO NP 1070 NN R PTN ;5N IR Y Y0 [PINN N3 TwH 100
{wory nie) 3} theorize that the requirement of novw is an incremental obligation derived by R’
Yehuda from the equation of yon with 1. (See ow onoo). It is, therefore, unrelated to the mitzvah
of wawn. This additional requirement is governed by the rules affecting 7nm generally. For example,
unlike the mitzvah of wrawn, it may only be performed during the daytime, and not during the
nighttime. (See, e.g. M Pro nepn Yo 8oan 1), Thas, both the Rabbanan and R Yehuda concede
that the mitzvah of 7w may be implemented with any method or in any fashion. The point of
departure between R’ Yehuda and the Rabbanan is that R’ Yehuda compares chamelz to nn, and,
therefore, imposes an additional mitzvah to bumn chametz.

The inTen) 875N 10 O¥h PP expounds on this theme at length and conciudes that, after
Y2, chametz retains the same status as other items of ndon >N, [t must be bumt in the same
manner that NN >N must be burnt, even though NN Mo, by definition, is not deemed to be
owned by that person. The (7% n*7 oW) Y2y mwn infers from the commentary of the 755 2o} N
(> pro that, according to those who maintain that Y11 js not governed by principles of 7pan and is a
kiyum of wpawn, one may, nonetheless, satisfy the mitzvah of X\pn new even after performing 1.,
He reasons that \»on nomw is an additive obligation superimposed upon the mitzvah of wrawn. 1t is,

therefore, no different than the mifzvah to burn npon *nosN which, by definition, is not owned by
anybody. [Editor's Note]

8 The (3 p#o Won P01 11 PUO TUOR POD T MMNIWR) Wpd cautions against using more exotic
methods of . [Editor’s Note]
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restraints of ¥1>2WN have not been altered. 1MYawn must be performed on Shabbos
during the sixth hour just as it is performed on any other Erev Pesach.

(4)  Rashi and many other Rishonim explain that R* Meir concedes that,
although the mitzvah of 1N awn requires that the chametz be disposed of prior to
Shabbos, nonetheless one should retain a sufficient quantity of chametz for the
Shabbos meals. Only chametz in excess of what is required for the Shabbos meals
must be disposed of on Friday. ™

ACCORDING TO R’ MEIR THE MITZVAH OF 9%3WH IS BIFURCATED.

(5 What is startling is that R’ Meir’s opinion seemingly runs counter to
the prevailiﬁg assumption advanced by many Rishonim'" that the mitzvah of Yvawn
comprises two components: i) 0N MY2; and ii) NON MUN.  The obligation to
dispose of chametz on Erev Pesach automatically engenders an 717N TN (Le. it
enjoins the consumption of chametz from and after the time that the mitzvah
commences).'* Thus, on an ordinary Pesach, the mitzvah of W™ enjoins one from

< eating chametz from and after the fourth hour even though Nn» 11D, the WY of N

Loy,

NmN 50N> commences only on nightfall. The Rishonim reason that it would not be

T

I

£ plausible, on the one hand, to propose that the mifzvah of I awn requires that

chamelz be discarded by a certain hour but, on the other hand, assert that chametz may

o

nonetheless be eaten after that time. Once the mifzvah of 171°2wn commences and one

HRE Y e

FRA i)

¥
%

' Tnterestingly, the Tosefla (v 39 NS M) advises that one bake matzah on Friday for use on
Shabbos. It, therefore, maintains that all chametz must be disposed of on Friday. This view is adopted
by some Rishonim. The (20 qnyn) 3y 3 9T T1T 1917 *wrPn reinterprets the phrase Mpta to conform
with this view. [Editor’s Note]

" See 1wnw w377 A7 N5 9T DNDS MDD NOTIN.

See, however, 4h 070 20 1 9T N 2, who maintains that wrawn does not precipitate
an N> MoK (except Pao). On the contrary, 1 NI ANIVA T2 PR

See w2 7Y 'n 70 en for an explanation of his view. [Editor’s Note]

12 As noted, the mitzveh was advanced, 927175, to the sixth hour,
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is obligated to remove all chametz from his house, he should likewise not be permitted

to eat any chametz,

In other words, ¥"wn generally requires that one simultaneously dispose of

his chametz (i.e. a Ny DY) as well as refrain from eating chametz (i.e. an Mo

nuy.

Nonetheless, R’ Meir maintains that whenever Erev Pesach occurs on
Shabbos, the Ny DY component of 1NYAwN is bifurcated from the Y MO
component of 3wn. The nwY MYN is deferred such that chametz may be eaten

until the fourth hour on Skabbos; however, all other chameiz must be disposed of on

Friday.

THE RAMBAM RULES THAT \nfh 993 MAY NOT BE PERFORMED ON
SHABBOS.

(6) The Rambam®* accepts R’ Meir's opinion. He rules that chametz must
be disposed of on Friday even though he also rules’* that, in general, chameiz may be

disposed of through any means and not necessarily through incineration. Apparently,

' There is a distinction between an mwy 1o and a fes D, A nwm 0w exhausts itself in the
performance of specific actions. An nwy M enjoins the performance of cerain actions, Some
mitzvos comprise both elements. The Rav provided the example of the mitzvah of naw naw as a
mitzvah which comprises both a fwy o1 and an nwy 7ves. One who Tests on Shabbos, discharges the
nwy 0¥ component of this mifzvah. However, the nwy Mo facet of the milzvah also enjoins the
performance of certain activities which would prevent one from resting on Shabbos (e.g. L>maw).

The (62 110y 3wNTY K10 119) NIYa 793 explains that the mitzvak of naw nmaw entails not
so much refraining from the performance of work as in creating a day of rest, and altering one's
weekday work-pursuing mindset. He employs the term “nnwp Svw”. This explains the Nn%an’s
comment on the phrase nawn nN mwib, that the mitzvah of Shabbos requires nwyb, that one take
affirmative steps to establish a day of rest.

Likewise, the mifzvah of ymawn is an nwy which contains both ey o as well as nwy 210,
components. [Editor's Note]

M 30 nsm Ynn mo5nn e, This is more extensively discussed, infra, Paragraph 21.
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the Rambam maintains that NN 71 may not be implemented on Shabbos even if

the disposal does not otherwise violate a NaNon0.

The rationale for this injunction is unclear.!®

The Rav noted, by way of
illustration and not by way of explanation, that Rashi'’ proposes a similar injunction
against the disposal on Yom Tov of items which one is required to discard, even
though the disposal would not, per se, violate any of the monOn of Yom Tov. The
example provided by Rashi concerns NNnY 1M, According to Rashi, the Torah
requires that NNNY NN be disposed of by any means; it need not be bumnt.'®
Rashi, however, writes that MNPV MM may not be disposed of on Yom Tov even
with a method which does not constitute 210 ©Y 19N, He writes (ibid):
D2 OWNPL DWIP  Pwan  PNT MON 1abab nnb
NI TIONTD TA2 YPIVINT NAVWNN NIPNTT... 20
Since rINDD 7101737 must be disposed of, it may not be fed ro
one's dog on Yom Tov. Even though feeding one’s dog does

not violate any of the 719550 of Yom Tov, nonetheless, since
the dog's consumption effectively removes the item from use,

'8 In other Shiurim (See 1o Ty 2 nyn M) the Rav explained that R ' Meir posits an 1377 Moo
prohibiting one from disposing of his chametz on Skabbos. This Pa1T Mo*n may be based upon the
Ramban's theory (i1 210 893 1 97 DRED Naony 1 NinnYn) that R ' Meir advised that chametz be
disposed of on Friday since he was concerned that people may mistakenly bum chametz on Shabbos.
In any event, Chazal instituted an 1y»2 Mot on Skabbos. The Rambarn maintains that the 71yva Mo
applies even to the chamelz which one retains for the Friday night and Shabbos morning meals, He,
therefore, rules that any uneaten chametz may nol be disposed of in any fashion. It must be covered
with a dish and burnt after Yom Tov,

Interestingly, the Rishonim debate whether ong is permitted to bumn chametz on Yom Tov
based upon the principle of TWxY Now aamin 7YY e Tnp. The question would be whether the
nwy of 1mawn is continuous, so that one violates the mitzvah of \nvawn every second that the chameiz
remains undiscarded or is a one time mirzvah. Additionally, many Rishonim argue that the mitzvah of
mawn may only be implemented on the fourteenth day of Nissan; it does not apply to any of the other

days of Pesach. They, thercfore, rule that chametz may not be bumnt until Cho! Hamoed. See, e.g.

aNT MNIPHY ,BY 071N SUN ;02 PYE HR D AR 500 1000 0 IMND TR BT MAaem nivNe
{NHTPN) NUON I DA MIEH 990 ; (TR TN O MSR TN NNIn ;A Pre DY

[Editor’s Note]

17 any 315 q1 n¥a noon.

'8 Rashi maintains both that siNmv fi1In must be disposed of 771N yb and that it may be disposed of
in any manner. The Ramban (2'y 13 91 mv noenb rannn wirn) and Tosfos (97 nav navp novin
T3 T N4y M) maintain that disposing of nNnw NmiAm is 93770 and that such disposal must take the
form of incineration. The Ramban, however, does not dismiss Rashi s view entirely.
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such consumption is halachically classified as 1123 and is
prohibited on Yom Tov.

Likewise, ©721 ™02 may not be disposed of on Shabbos or Yom Tov even by
methods that would not otherwise constitute a NoNbn. Rashi reasons that since the
disposal of D921 YND is classified as 2W»3, the disposal is halachically deemed to

constitute a NNYM for Yom Tov purposes.’®

Similarly, it may be posited that R’ Meir advances the mitzvah of \pn 11 to
Friday since disposing of chametz on Shabbos is deemed to constitute a prohibited

noNY. The mondp of Nyan is imputed to that otherwise acceptable act.”®

19 The rationale for Rashi’s ruling is the subject of exhaustive discussion. Prima facie, it is unclear
how the innccuous act of feeding one’s animals can be classified as a violationr of the nanop of nyvan
(and presumably penalized in the same fashion). The Achronim offer many possible explanations. See,
e.g.
nugw ;NP Y0 TP D NN TI9T0 DAN MY ;T P00 D11 D NN 55 1Yo NP hn I Nty
NUTE (NOWPIY 3719) NAWNNA NONYD 190 ; RYY RYD 9T DD ND0URY YR TN 527 1200 NN TR NAR

SN Y0 NPIRA 3 TR 1 YD
In other Shiurim, the Rav took a different approach to this concept. He explatned that Rashi
does not equate feeding nnpw NN to one’s animals on Yom Tov with the noxdp of nwan, igniting a
Jire on Yom Tov. The two are entirely incongruous. Rather, Rashi reasons that the Gemara (naw noop
oy 1o ) cites various Passukim (o enjoin burning oo%va owTp (such as Wy and the like) on Yom
Tov even though buming o910a oywp is a vy msp. Likewise, npo nmn may not be burnt on
Yom Tov (albeit pa1r according to many Rishenim). This 1ioeN is not predicated upon proscriptions
unique to Yom Tov, Rather the Mo reflects that Yom Tov is not the appropriate time for burning
oo owtp. Thus, one who bums oerriy on Yom Tov deprives himself from realizing the nwy of
burning Yoomw D17 in an appropriate manner. Moreover, the Yerushalmi ('8 n35n naw noon a1 pio)
quotes R’ Chisda who rules that one may not burn 0509 0*w1p even on Erev Yom Tov if the same will
continue to burn on Yom Tov. Apparently, the Yerushalmi maintains that the nwy of buming owwp
oos also dictates that such disposal take place during the weekday, and not on Yom Tov. Thus,
whenever nonw W or 9o wTp are disposed of on Yom Tov, the disposal is not in compliance
with the iy,  Any action taken to dispose of such items which is not in furtherance of the nwy, in and
of itself, constitutes an MK, inasmuch as the action irrevocably deprives the ney from being realized.
See 27 T1pY B DTN MDA,
Since this concept is quite novel, T have collected the views of many Achronim in Appendix A
following this Shiur. [Editor’s Note]

2 1 am advised that Rabbi Chaim Iisen, one of the Rav’s prominent students, pointed out to the Rav
that the Tosefta (31 a7a naw nNoop) equates the injunction against burning NNpY NM on Yom Tov
with the prohibition against buming chametz on Yom Tov. The 1yt »1on adds that this injunction may
be s,

I note, however, that the foregoing may be predicated upon the controversy whether one may
derive benefit from the chametz while it is being bumt (¢.g. by cooking over that flame). If one may
not derive benefit from the burning chametz, then burning the chametz constitutes T3> 8w iwvan and
is enjoined for that reason. The {1 myo NPnn Y0 NN ¥ concludes that one may not cook with the
flame generated by yon 11 after the sixth hour on Erev Pesach.

8
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THE BAAL HAMAOR ENJOINS THE CONSUMPTION OF CHAMETZ ON SHABBOS
EREV PESACH.

(7)  The Baal Hamaor* explains R’ Meir's opinion differently. He reasons
that R’ Meir concurs with the view of R’ Yehuda® that chametz may be disposed of
only through incendiary methods. Since one is not permitted to ignite a fire on
Shabbos, R’ Meir was compelled to advance the mifzvah of PN 1 to Friday, at
which time fire may be ignited. He writes:

YW DY NV 29 NIV 2 DY 0IYY DY VY 1Y 1wy
DY I 7 o3

The twelfth hour on Friday is treated as the sixth hour of Erev
Pesach (with respect 1o the mitzvah of 11173¥17).

According to the Baal Hamaor, Friday, the 13™ day of Nissan, is halachically
classified as Erev Pesach with respect to the mitzvah of Ynvawn. The Baal Hamaor
adds that the mifzvah of " awn is not bifurcated between the WY MNPN and =) ]p
UM components. Rather, both components of 1mawn are advanced to and
performed on Friday (i.e. the 13" day of Nissan). Accordingly, chametz may not be
eaten on Friday after the conclusion of the fourth hour and must be burnt on Friday

during the sixth hour.

In a word, R’ Meir advances the mirzvas of \pn 33 as well as the Mo

X12N 799X for 24 hours.?

Interestingly, the Yerushalmi (2 7o naw noon) also equates chametz with oywp in this
regard and rules that chametz and 7nY NN may not be allowed to continue to burn on Yom Tov
even though they were placed on the fire prior to Yom Tov. That thesis was seemingly rejected by most
Rishonim (See ow naw 'onb yranan »n). See, however,

(M9NW 17777) 13 P70 1R Y90 2T MWD ;12 PUO WAT P I09 Dn
[Editor’s Note]
2 Qi 190 279 Y10 4T DINDD NODHT A 9 PR NN,
22 Ny 813 T NP NODN,

2 Likewise, one may not sell chame!z to a non Jew on Friday after the fifth hour.

9



(8)  The Baal Hamaor explains that the Chachamim who disagree with R
Meir, and permit one to eat chame_lz on Shabbos Erev Pesach, maintain that Ty
1N may be implemented through any method. Thus, the mitzvah of Yyon hynm may,
and therefore, should be implemented on Shabbos through other methods which do

not violate Shabbos, such as throwing it into the wind.

(®) In other words, according to the Baal Hamaor, the controversy.
between R’ Meir and the Chachamim whether or not chametz may be eaten on
Shabbos Erev Pesach is predicated upon the controversy of whether \n 712 may

be discharged through any method or only by actually burning the chametz **

THE BAAL HAMAOR SUGGESTS THAT ONE MAY FAT MATZAH ON SHABBOS
EREV PESACH.

(10)  The practical question which confronts the Baa! Hamaor is what foods
R’ Meir would suggest that one eat on Shabbos to enable the recital of MIND N1,
given that he maintains that chamerz may not be eaten after Friday. The Baal Hamaor
advances the novel suggestion that one eat matzah on Friday night and on Shabbos

(up to the fifth hour).

The Baal Hamaor's suggestion was criticized as inconsistent with the
Yerushalmi® which states:

M0 NI INDIN DY NI 1PN N 32 D3N IIND

* Even thongh the Rambam maintains that \on 2 may be implemented through any method, he
concurs with the Baa/ Hamaor that chametz may not be discarded on Shabbos though for different
reasons. The Rambam, apparently, classifies any form of ~w»a as a prohibited nono;. This view is
similar to the view of Rashi cited supra.

The point of departure between them is that, according to the Rambam, one may eat chameiz
on Shabbos, while, according to the Baal Hamaor, one may not. According to the Rambam, 1oaen is
bifurcated between the mitzvah of yan 12 and the yan n9sr o8, The nww D component of the
mifzvah of wrawn requires that the chamesz be disposed of on Friday; however, the nwy T
component does not 1ake effect uniil the fourih hour on Shabbos.

% NUY WO DYNOS NOoR,
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Eating matzah on Erev Pesach is the equivalent of having
pre-marital relations with one’s bride.

Most Ri.s"honim infer that the Yerushalmi enjoins the consumption of matzah at any
time on Erev Pesach. The Baal Hamaor, however, interprets the Yerushalmi
differently. He suggests that the injunction against eating maftzah on Erev Pesach
commences only after the sixth hour of Erev Pesach, since at that time chameiz may
no longer be eaten (NN NNTR). Marzah may, however, be eaten prior to the end of

the sixth hour on Erev Pesach.

(11) The Baal Hamaor’s view is subject to the difficulty in that if the
mitzvah of Y°awn enjoins the consumption of chametz on Friday, why then may

matzah be eaten until the sixth hour on Shabbos morning, Erev Pesach?

Apparently, according to the Baal Hamaor the injunction against eating
matzah is predicated upon Erev Pesach, as opposed to the \nn Mo For example,
had chametz been enjoined from and after Rosh Chodesh Nissan, matzah could still be
eaten until the 13™ day of Nissan. Since Friday is not Erev Pesach, the prohibition

against eating mafzah is not imposed even though the NN MON precipitated by

Wavn is advanced to Friday. Accordingly, matzah may still be eaten until m3n of

Erev Pesach.*

26 The Rav did not clarify this point. Apparently, the Ray maintained that the nyp n>»>N NN is
triggered by both (i) yon n>>ax e, and (ii) Erev Pesach. One without the other, does not trigger the
injunction. More likely, the Rav reasoned that only an an» T yun R2ON TWOX precipitates an
injunction against eating matzah. Since R’ Meir concedes that the Yon n»ax Mo on Friday is only
2371, he agrees that the injunction against eating matzah will not commence until mn on Erev
Pesach, at which time the yan N9IN MO is NAMTINT.

2 Interestingly, the Baal Homaor (9177 %9Tn 84y 1 qT) maintains that in all other years, chametz may

be eaten (7Mnn Jn) on Erev Pesach until nightfall. He stresses that although the mitzvak of \mrawvn
requires that chametz be disposed, such disposition may take the form of eating, since nnawin 12 PN
10 NV, eating chametz is the most effective method of discarding it.
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THE RAMEBAN ENJOINS THE CONSUMPTION OF MATZAH ON EREV PESACH.
(12)  The Ramban®™ disagrees with the Baol Hamaor on this issue. First, the
Ramban disputes the Baal Hamaor's rationale that the performance of ¥an 2 on
Friday automatically precipitates an injunction against eating chametz as well.
According to the Ramban, the two are independent. Second, the Ramban rules that
matzah may not be eaten at any time on Erev Pesach. He concludes:
2 pan 733 NOIND NNN T MUY 1992 NBn MY 10w
Since the mifzvah to search and dispose of chametz
commences on the night of Erev Pesach (i.e. on the night
immediately prior to the 14" day), matzah is classified as

one’s betrothed at that time and may thereafter not be eaten.

MATZAH IS CLASSIFIED AS AN 979 TO DENOTE THAT IT REQUIRES A
5.

(13) What is the rationale for the Ramban's opinion that matzah may not be
eaten as soon as the mitzvah of YN M2 commences? In truth, the entire phrase N2
PHN 733 NOVIN DY is perplexing. Apparently, Chazal reasoned that Y1 forms
the basis of the injunction prohibiting a bride from having marital relations with
anybody, including her groom. She is permitted to consummate the marriage with the

groom only after entering the chuppak. In the lexicon of the Rav, P¥WIP is an 90N,

while chuppah constitutes a noyav 1°n.%° Since the Yerushalmi equates matzah with
an NN, apparently, maizah also requires a "N, Just as a bride requires the 1N
of chuppah, so, too, matzah requires a 1nn. The N1 of maizah 1s the realization of

the mitzvah of myn Y2oNn 2y3. That is, one may eat maizah only if he is in

2 5w 53 mnon,

® The Ramban further deduces this from the fact that the Rif cites this ruling of the Yerushalmi
immediately after citing the opinion of R’ Elazar Ben R’ Tzadek that chametz need be disposed of only
on Shabbos.

*® Whether this injunction is xm» T or 1770 is subject to controversy. See Rambam mssnn » 71
N M. See also 1070 YHIIND 270 TN PN MY NN (1T 1) Mo vea. [Editor’s Note]

12




compliance with the mitzvah of yp Y98N 273, Thus, one who eats matzah on the
Seder night with the specific intent of not discharging the mitzvah through such
consumption also violates this special NN aspect of marzah since that consumption

is not accompanied by the 91’ of MY YoONN aya.

THE BAAL HAMAOR AND RAMBAN DISAGREE WHETHER THE N3 999K OR
THE MITZVAH OF %535 PRECIPITATES MATZAH’S 5170V STATUS.

(14) The Baal Hamaor and the Ramban disagree as to the exact time that
maizah is labeled as an MUY,

The Baal Hamaor maintains that the N©YIN injunction of matzah commences
only at such time as chamerz may not be eaten. There is no prohibition against eating
maizah on any of the other days of the year, even though the mitzvah of Yoonn 1wa
man does not apply. The reason for this is that the ¥nn Mo also does not apply
during the year. Likewise, mafzah obtains the status of an oYX only at such time as
the ¥ON MON prevails. Accordingly, matzah may be eaten until the fifth hour on
Erev Pesach, at which time the mitzvah of 1n°3¥n commences. There should be no
difference between eating marzah on Chanukah and eating it on Erev Pesach prior to
the time that chametz may no longer be eaten,

{15) The Ramban disagrees. Matzah is labeled as an v on Erev
Pesach in the morning even though chametz may still be eaten*’ The Ramban
reasons that the status of an NP1IN is obtained from and after 17 Y5 (i.e. the night
immediately preceding Erev Pesach) inasmuch as the mitzvah of \on npr1a
commences on that night. The mifzvah of N\PN NP72 automatically entails the

classification of food particles into chametz and non chametz items. Only chameltz

3! Apparently, the nv1ax aspect was not imposed until Erev Pesach proper, and not during the prior
evening of Yan npy1a for the same rationale as discussed in Footnote 26 on behalf of the Baal Hamaor
(i.e. that the injunction is based upon Erev Pesach as well).
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particles must be removed from the house; all other foods may be retained. The
consequence of that classification is that mafzah is invested with a new identity.
Unleavened bread which is not chamerz obtains new halachic significance at that
time. Accordingly, matzah at that time is automatically labeled as an N©YIN and may
not be eaten until the Seder night. The Rav referred to this classification of chamerz
and non-chametz as mpv >N, The investiture of a YoN oY mbn, automatically
precipitates a concomitant 180 oW M. This duality commences on 9N NP>1a
night, at which point ckamerz and non-chametz items must be distinguished and the
chametz items removed. >

(16)  In conclusion, according to the Baal Hamaor, matzah is classified as
an NUYIX only at such time as the YN MO prevails. According to the Ramban,
matzah is classified as an NN at such time as a \3n DY MON prevails, even in the

absence of an yon MmN

THE VARIOUS EXPLANATIONS OF THE OPINION OF R’ ELAZAR ISH
BARTUSAH.

(17)  In another chapter, the Gemara concludes that the correct procedure
for disposing of chametz whenever Erev Pesach occurs on Shabbos is that espoused
by R' Elazar Ish Bartusah. R' Elazar Ish Bartusah maintains that:

;AN 2950 D571 AN PIWIAHD NIV APHY Shv vy AN
MNAVN IO POV, MNMNDY NIMZHN MNHAL MmN PPHMN

12 MYON M M2T NWY T Y D1DND Y1 Vo onw mn
LAN2Y 1Y T DMV NODM) NN VIR DD

2 See 41 my o0 270 MR 190 where the Rav took this one step further to explain the views of those
Rishonim who maintain that marzah should be baked after miyn on Erev Pesach. He theorized that
matzah is deemed to have been baked nnwb only after the yon 1oy commences, [Editor’s Note]

* The Rav noted that some Rishonim (See, .g. (019p Tiay) 8P Y0 Y™ »4n i) write that
matzah must be preceded by seven brachos. They reason that just as a i must undergo both non and
moa yaw, so, too, matzah must undergo the equivalent of nown and myoa yaw. Likewise, the Gaon
kept the mafzah covered until the recital of the bracha of n3n noaw, just as a N> must be covered with
a veil (amyn). The seven brackos are the two brachos of kiddush, 5acyver 5n0, the y9a recited on the
second cup, > by, :o3on and nyp nbaxn, This is in contradistinction to the Baal Hamaor and the
Ramban who assert that the mitzvah of misn ¥5onn 37wa serves as the .
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Whenever the fourteenth day of Nissan occurs on Shabbos, all
chametz must be discarded prior to Shabbos. All Frn items
which are chametz must likewise be burnt. One should,
however, segregate a sufficient quantity of chametz for the
Friday night and Shabbos morning meals and must complete
those meals prior to the fourth hour. This is the opinion of R’
Elazar Ish Bartusah.

(18) The Rishonim disagree as to which of the three views listed in the
Mishnah was accepted by R’ Elazar Ish Bartusah. The Rambam maintains that R’
Elazar Ish Bartusah concurs with R’ Meir. The Ravad, Rif* and Rosh disagree. Th;ay
maintain that R’ Elazar Ish Bartusah's view is consistent with that of R’ Elazar Ben R’
Tzadok, the final view listed in the Mishnah.

(19)  The controversy among the Rishonim centers on the phrase NN yan
Nn3wn 200 Do employed by R’ Elazar Ish Bartusah. The Rambam interprets it as
referring to both NN and non-nm1 N items. Thus, R’ Elazar Ish Barfusah concurs
with R’ Meir and, in fact, employs the identical terminology. The Rif and Ravad
maintain that R’ Elazar Ish Bartusah disagrees with R’ Meir and concurs with the
opinion of R’ Elazar Ben R’ Tzadok who requires that only nmyn chametz need be
discarded prior to Shabbos. They therefore interpret the phrase »a%n Y50 NN Payan
N3V as referring exclusively to mmIn and not to PYIN (i.e. regular food).
According to them, the succeeding phrase, MmNV HM N PaMw), modifies the
preceding phrase, N1 55N 55 AN PIYaAY, and stipulates that chamerz consisting
of M N must be burnt prior to Skabbos. Regular food, however, need not be

discarded until the sixth hour on Shabbos. The Rif, therefore, concludes that N

3 1 47 DXRED NIDRY TIT WA WIPN ;BY 1 MENYH 970 9T WY IMO 9T NI 1 9T ,DN00 NN
Ny, [Editor’s Note]
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must be discarded prior to Shabbos; regular chametz may be disposed of on
Shabbos.*

(20)  Some Rishonim go so far as to reinterpret R’ Meir’s opinion so that it
conform wifh the Rif’s interpretation of R’ Elazar Ish Bartusah’s opinion (i.e. that
regular chamelz may be disposed of on Shabbos). They write that the phrase PIan
mwn Mabn Y91 NN employed by R’ Meir merely expresses his preference that
regular chametz be discarded prior to Shabbos. However, chameiz may also be
discarded on Shabbos. Thus, R’ Meir concedes that, even though the mitzvah of
1%2wn commences on Friday, nonetheless, the mitzvah of 11>2wn may also be
performed on Shabbos (in a manner not violative of any of the MONON V" of

Shabbos).

THE RAMBAM POSITS AN 912 Y9N ON SHABBOS.

(21) The Rambam rejects that interpretation of R’ Meir’s opinion. The

Rambam writes as follows:>

29y 993 NRND AN PPN NIV APTD WY IyI On
AV VoW DO DY, nav

NIV 0P MY YAIN TY 1301 DOND YT NN 1B M
2N Nabn YN N NN DIPHNI NI

YOI MYV VI NN NIYND 012 YOND 10D IR 0N
28/ PYNIT IO DY NN 1Y DD 1OV N

Whenever the fourteenth day of Nissan occurs on Shabbos,
one must search for chametz on Thursday night (i.e. the night
prior to the thirteenth day of Nissan).

He must remove all chametz from his possession at that
time except for a sufficient quantity of chametz for the Friday
night and Shabbos morning meals. The latter meal must be
concluded by the fourth hour of the day on Shabbos. He
should place the contemplated food in a segregated area and
dispose of all other chametz prior to Shabbos.

If any chamelz remains uneaten after the fourth hour on the
day of Shabbos, one must perform 2121 (i.e. he must mentally

35 The rationale for this distinction is further analyzed, infra, Paragraph 23.

36 iy N YN TN0DAN WA,
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disassociate himself from it), place a dish over it (so that no
one mistakenly eais it) and dispose of it immediately after Yom
Tov (i.e. on Monday night in the diaspora).

The Rambam writes in the final sentence that one must perform 203 on
chametz which remains uneaten after the conclusion of the fourth hour of Shabbos and
burn it after Yom Tov. Had the Rambam concurred with the foregoing explanation, he
would have ruled that the chametz should be disposed of in a permissible fashion on
Shabbos proper.” Clearly, then, the Rambam maintains that ¥2n 71¥°3 may not be
performed on Skabbos under any circumstances.

It must be stressed that the Rambam’s reliance on 701 with respect to the
uneaten chameiz is consistent with his view that 5101 is the prefeired method of
discharging the mitzvah of \m2awn under all circumstances, even in ordinary years.
Generally speaking, the Rambam does not require 51031 merely to avoid a violation of
the WO of Ny Y2y 1IN D2, Rather, the Rambam maintains that 91091 is the primary
method required by the mitzvah of ymawn. 3 Thus, the Rambam writes:™

¥aba NN DO N I DNHBND N NNAvD NN M
Jown 050 NpD ImYIa PRY 153 00m 9y ImIN wmm
2953 7N 13 PNV 2T 108D NN M IMYIAY NOn

The mitzvah of w13 requires that one mentally nullify and

totally disassociate himself from all chameltz items to such an
extent that he regard the chametz as worthless dirt from which
he will not derive any benefit.

The Rambam maintains that 503 is not only a means to circumvent the W of ¥a
Ny 2y Ny, It is much more that that. 51002 constitutes a M3N OV of yawn.

Accordingly, the Rambam is consistent in his conclusion that the 21972 component of

37 This is especially true since the Rambam rules that, generally, the mitzvah of ypn "y may be
performed by any method. Incineration is not required. See a"n n#inm a9,

3% This is also the position of ;opax, who translates the word 1mawn as ZWwoan. Rashi (0'noa naop
ary 1 971) concurs with this opinion as well.

% 31 s yoN Mobnn v,
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the mitzvah of yawn may be discharged on Shabbos even though the fvan

component of the mitzvah of "W>3wn may not be implemented on Shabbos.

(22) The Ravad, Rif and Rosh reject the views of both R’ Meir and the
Chachamim. They accept the opinion of R' Elazar Ben R' Tzadok, and interpret R’
Elazar Ish Bartusah's opinion accordingly. R’ Elazar Ben R’ Tzadok rules:™

P02 PO NAWN MN8N NONR [Prvan]
Chametz which consists of 119117 must be disposed of prior to
Shabbos; all other forms of chametz may be disposed of on
Shabbos proper.
R’ Elazar Ben R’ Tradok differentiates between chametz comprising MY N and all
other forms of chametz. YN must be disposed of prior to Shabbos: all other forms
of chametz need not be disposed of prior to Shabbos.

(23} R’ Elazar Ben R’ Tzadok’s opinion is puzzling. On the one hand, he
concurs with R’ Meir and imposes an 131 MO on Shabbos with respect to MmN,
He requires that 11270 be discarded prior to Shabbos. On the other hand, he does not
impose a similar requirement with respect to non-nm1N chametz,*

The Rav offered two possible explanations of R' Elazar Ben R’ Tzadok's

position.

THE CONTROVERSY AS TO WHETHER R’ ELAZAR BEN R' TZADOK ALSO
IMPOSES AN 92 ‘“NO*N ON SHABBOS.

(24) In commenting on R’ Elazar Ben R’ Tzadok’s ruling, Rashi explains
that, unlike regular chametz, NN must be discarded prior to Shabbos. He writes
(ibid ):

OVAN N NIMNWNY L0711 NNab APNNY D1 RNY

0 any v 41 DINEs Noon.  According to these Rishonim, R* Elazar Ish Bartusah accepts the view of
R’Elazar Ben R’ Tzadok.

“! The problem is compounded in that the Riskonim do not cxpound on R Elazar Ben R* Teadok’s
rationale, making it difficult to extract clear halachic gnidelines from it
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1t is prohibited on Shabbos to feed 11017157 chameiz to animals

owned by others nor allow it to remain uneaten (prior to
Shabbos).

The phrase 1WaN X Wi is puzzling. Rashi writes that NN chamerz must be
discarded prior to Shabbos. If it remains uneaten, it cannot be disposed of until after
Yom Tov. Why is this so? Why can’t one simply dispose of uneaten NN chameiz
with other methods, such as feeding it to animals?

Apparently, Rashi alludes to his view™ that one may not dispose of chametz
even in other fashions (which would not ordinarily constitute a N2N>n) whenever
such disposition is in furtherance of a mirzvah of My, As he explains, NoM
WWIAND NAYNY, the disposition is halachically classified as a 7712x9p of 7.
Rashi, therefore, posits that R’ Elazar Bar Tzadok also imposes an 1y MON which
enjoins the disposition of chametz on Shabbos. He, therefore, rules that M5 must
be discarded prior to Shabbos.

{25) Despite the M Mo, R’ Elazar Bar Tzadok does not require that
Y50 be discarded prior to Shabbos. Rashi explains that R’ Elazar Ben R’ Tzadok
distinguishes between "M N and 20 based upon the relative degree of probability
of it remaining uneaten prior to Shabbos. R’ Elazar Ben R’ Tzadok speculates that
guests will most likely arrive and consume all of the non-N N chametz on Shabbos;
nothing will remain uneaten. However, it is unlikely that Kohanim will arrive
unannounced and consume all of the VN chametz on Shabbos. He, therefore, rules
that MY N must be discarded prior to Shabbos even though regular chametz need not

be discarded at that time.

“2 articulated in nYn 17137y 15 97 N¥%3 Ny, supra, Paragraph 6.
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In other words, according to Rashi, R’ Elazar Bar R’ Tzadok imposes an
951 190N on Shabbos. Thus, any P2IN chametz which remains uneaten may not be
disposed of on Shabbos. However, since there is a strong probability that the PO
chametz will be completely consumed prior to the fourth hour on Shabbos, one is not
required to dispose of it prior to Shabbos. Such likelihood does not exist with respect
to TN chamelz; it must, therefore, be discarded prior to Shabbos.

(26) The Rav stressed that he would not have arrived at this interpretation
had Rashi not stated 7o X nmnwin1. That phrase implies that had there not been
an issue of kalachically imputed My», R’ Elazar Ben R’ T radok would not have ruled
as R’ Meir and would not have required that N M be discarded prior to Shabbos.
Instead, he would have ruled as the Chachamim that any NN which remains
uneaten on Shabbos should be disposed of on Shabbos by other methods. However,
since R’ Elazar Bar Tzadok imposes an M2 MO, he advises that NN should be
discarded prior to Shabbos inasmuch as it will most probably remain uneaten on
Shabbos. Tt is not advisable to keep chametz in the house until after Yom Tov. During
such a long period, the possibility of it being mistakenly eaten is compounded.®

(27) The Chachamim disagree with both R’ Meir and R' Elazar Ben R’
Tzadok. They suggest that chametz may be disposed of on Shabbos. They do not
impose an MY WX on Shabbos, and reject the application of the concept of N3N

1NIWAND NAYNN.

3 According to this interpretation, the phrase #war " means that it is not advisable to allow chamelz
to linger for such an extended period of time. Interestingly, the Rishonim debate whether such chametz
may be burnt on Yom Tov. See
391D OV NN TN 51 PUD DY R0 5 R PYD 1R 1020 PRI
Those who rule that one must defer its disposition until Chol Hamoed offer numerous rationale, such as
oY Twap war or ¥ or that it does not constitute a Ny o TNY. See, €.8
JA P10 ORNIN YURY A PPO 2NT MNIvD DY X0

{Editor’s Note]
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(28) The Rav noted, however, that the Rif, Ravad and most other Rishorars
probably explain R’ Elazar Ben R’ Tzadok's ruling differently.™ They assert that R’
Elazar Ben R' Tzadok concurs with the Chachamim that 092 may be performed on
Shabbos. The point of contention between the Chachamim and R’ FElazar Ben R’
Tzadok is whether NNV XN must be burnt with fire or whether it may be
disposed of by other methods.* R’ Elazar Ben R’ Tzadok maintains that 71N
NPV must be burnt. Thus, he advises that chametz constituting 112170 must be burnt
prior to Shabbos (i.e. N2W MNa2 NMYIN (1"Myan)). He was concerned that if the
MM will not be eaten prior to the fourth hour on Shabbos, it will not be burnt until
after Shabbos. It is not advisable to allow chametfz to remain in one’s house until
Chol Hamoed. Moreover, since people may mistakenly confuse nNp© NmMNH and
1NV NN, he rules that all forms of XN MM must be burnt prior to Shabbos
(even if it is MNV).

In other words, according to R’ Elazar Ben R’ Tzadok, Xon My may be
performed on Skabbos in permissible fashions with respect to other forms of chameiz
insofar as chametz need not necessarily be burnt.*®* However, nNnY nman must be
burnt because of the unique prescriptions governing 1My R. This incineration must,

therefore, be performed prior to Shabbos in order to comply with the mitzvah of My

nNpY NN, This ruling was applied to DTNV NN as well.

“ A similar explanation is aiso advanced in ‘N p»o Tmn 1’0 ©»n pn 1ow. He, however, writes that
even R’ Flazar Ben R’ Tzadok concedes that one may retain a small quantity of nnywn for the Shabbos
meals. He concludes that the Chachamim maintain that whenever Erev Pesach occurs on Shabbos, the
requirement that o fpIN be burnt was relaxed. This is in contradistinction to the Rav’s thesis that
the Chachamim maintain that nNpv np1n need never be bumt. [Editor’s Note].

45 As noted, supra, Footnote 18, there is a disagreement between Raski and Tosfos on this issue as well.
Most Rishonim concur with Tosfos that nNnv fmn requires now.  See, e.g. MVNn o DM
18 NWY NMI¥HN 90 ; T MBI

%6 R* Elazar Ben R’ Tzadok presumably accepts the majority opinion that onwa novn) 137 953 nnavn
(Y e Ay,
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(29) In conclusion, the Rambam rules as R’ Meir that 11 may not be
performed in any fashion on Shabbos. Most other Rishonim rule as R’ Elazar Ben R’
Tzadok and distinguish between P20 and novn.  They, therefore, would permit
PN M3 to be performed on Shabbos with any method not violative of >MTN
NaNon.

The Rav added that the commonly accepted ruling by many Achronim,¥’
namely, that one should flush down the toilet any chamefz which remains uneaten as
of the fourth hoﬁr on Shabbos, is inconsistent with the Rambam s injunctior: against
engaging in YN My on Shabbos (even through otherwise permissible methods).*®
Those Achronim who do recommend that chametz be flushed down the toilet do not
concur with the Rambam. These Achronim accept the opinion of most Rishonim who
rule as R’ Elazar Ben R’ Tzadok and permit N 11372 to be performed on Shabbos by

methods which do not violate Shabbos.
THE RAV DID NOT DISCARD CHAMETZ ON SHARBOS EREV PESACH.

(30) The Rav’s practice (and that of the n713) was not to discard chametz on
Shabbos in deference to the Rambarm’s ruling. If chametz remained uneaten after the
Shabbos morning meal, the Rav would place it in a garbage container. He would
perform 91021 (thereby disassociating himself from the chametz) by reciting the 55

N0 paragraph® and burn it on Chol Hamoed. In such instances so as to

11 Gee. e.g. M MIN TN DD NMINT NIV WA,
48 Flushing chametz down the toilet is the equivalent of (ny N# 7 DNDD) O 700 W N1 AW 10N

9 Whether chametz is placed in the garbage pail in the backyard or in the kitchen is immaterial,
inasmuch as the violation of M 933 AN 53 is predicated upon one’s ownership of chametz and not
upon the location of the chametz. Placing it in the garbage merely serves to ensure that no one will
accidentally eat it (i.c. ¥22 POy n9).

50 The Rav remarked that in such instances the 8vnn 93 paragraph must be recited with solemnity, so
as to effect an appropriate 1,
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accommodate the views of the different Rishonim, the Rav utilized both texts of the 93
NN paragraph. He recited on Shabbos after the fourth hour, both the text of YvaYy
NYINT NI9YD 2971 151 in conformance with the view of Rabbeinu Tam as well as
the text of NYINT N9V M Y025 in compliance with the view of Rashi.*!

1t must be stressed that, according to some Rishonim, 570%2 generally does not
serve as a kiyum mitzvah of \awn. Rather, one who disassociates himself from
chamelz by engaging in 5021 avoids the WY of NN Y1 since the INY applies only to
chametz which the person is interested in preserving,*® In order to accommodate this
view, the practice has arisen to burn the chametz as well. However, whenever Erev
Pesach occurs on Shabbos, some chametz will invariably remain uneaten. The kiyum
mitzvah of ¥0>2WN will not be realized according to those Rishonim since the chametz
can not be disposed of on Shabbos. Thus, 11w may be realized (according to other

Rishonim) and the W5 of N7 Y2 avoided (according to all Rishonim) solely by

*' Rashi (x+y 11 o1 2009 15op) and Rabbeinu Tam (Xn»1NTD 79T 20 17 9T ©noa novn) disagree
whether 51921 is the equivalent of “pon or whether it operates under principles peculiar to chametz (N
101p1 181). According to Rabbeinu Tam, vora operates under 2pan principles. Once the chametz
becomes pan, the mitzvah of 1mawn can no longer be performed since wawn applies only to chamerz
owned by an individual (0vnN 5w Ny NNNORY AN TN oY), Accordin g to Rashi and the Rambam,
N3 1S a kiyum mitzvah of woawn and is one of the methods by which the mitzvat is realized. 9o
means that one musi disassociate himself from the ckamefz and regard it as a worthless item. Thus,
7021 does not sever one’s proprietary interest in the chametz. Moreover, because 51071 reflects one’s
attitude and state of mind vis a vis chametz, one who does not perform 002 may violate the W5 of 1
nxy if other people’s chameiz are in his possession. The only exception to this will be if the chametz
is owned by w1pn, a gentile or anyone else who is not subject to the violation of nx b2 (e.g. vaw
N as a collective body).

The Achronim discuss whether Rashi concedes that chamieiz must be burnt (or disposed of)
even if its owner previously engaged in Y w»a. They also debate whether such disposal would
constitute a kiyum mitzvah of yawn or be required simply because of the general principles regarding
IONOMEN (Le. Nopn wwn).

See the extensive discussion in;

3 NPT DD NOONY AP MZNP ;7 PUO T3 PIDY RN TR0 ;157 7T NI Y0I0Y 1NN OYN N
FIUY N QT NIY 2 T DINOD 'ONT TIT AT WIDN ;N 130 1 PUN WP 12 190 ;4 1000 NUIND YIW vn

% TIBY 3N DR ;1T P NN NAYNR NaNDD o
{Editor’s Note]

52 This is the view of the Ramban who interprets the mitzvah of wawn as requiring npP>1a and A,

In the Ramban 's opinion, %1001 is a mere technique to circumvent the W of AN Y2, According to the
Rambam, Rashi and Targum Onfkelos, the mitzvah of Ymawn encompasses 21021 as well,
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performing 91072 and disassociating oneself from the remaining chametz. The 5>
NN paragraph recited after placing the remaining chametz in the garbage on
Shabbos, effects the final 21073 and must, therefore, be appropriately understood by
those reciting it.

(31) In ordinary years, most people who perform 501 have already
removed all chametz from their possession and have segregated the chamelz which
they will eat the next morning and those that will be burnt at NN 3. They have,
therefore, discharged the primary mitzvah of 0N 2.2 The purpose of the Y2
NN paragraph recited after the NpY1a is to effect 91071 with respect to chamelz of
which one is not aware (and thereby avoid a violation of iy 1) This 07 is
predicated upon Rava s statement that 7027w I pman.®® The text states that :001
is effected with respect to chameiz TPRWI NoTy HINN N7 (ie. the chamelz of
which he is not aware and which he has thus not discarded). This 0" does not
apply to the remaining chametz (i.e. of which he is aware) since that will be bumt on
Erev Pesach at N\on my». Technically, that %10%1 is all that is required. The 22
NN recited after NN MW is a minkag adopted to reinforce the prior 1071 and
relates to all other possible chametz for which one may be held culpable. It thus

effects 91073 with respect both to chamerz NYN7Y2 N PNWAT (i.e. chametz which

See the lengthy exposition of the Ramban’s view in Xvy 11 9T DNEA HIOKD TT NI 2PN
any 1 o1 (@6 mivin). [Editor’s Note]

53 The crumbs burnt on Erev Pesach are merely to comply with R’ Yehuda's opinion that Ynn am»a
requires an act of norw. See, supra, Footnote 8.

$ quy n 97 onos novn.  The Rambam and Tosfos disagree as to whether the mitzvah of w»awn
commences with msn or may be realized even prior to msn. According o Tos/os, the miizvah of
pyawn commences from and after myn and requires that one remove all chametz of which he is aware.
According to the Rambam, the mitzvah of wraen is to disposs of the chametz prior to m3n so that with
the entry of mxn the person no longer owns any chametz. He writes:
(205 MR MDD /3 PH9) WPIN MO AT ONR XN TPIAWED Nvy Mn
This is extensively discussed by the Rav in 2 Tiny 'n N3N AMON. [Editor’s Note].

24

R

s

s

i

AN

2




he has bumnt, as well as that which he has not burnt) together with x5y pyInnT
PN (i.e. chametz of which he is aware as well as that of which he is not aware).

Whenever Erev Pesach occurs on Shabbos, however, the N1 53 paragraph
recited following \pn n{pr1a effects Y1992 solely with respect to chameiz of which he
is not aware. He must, therefore, recite nynn N9t to effect such Yo% with regard
to chametz of which he is not aware. He can not, however, effect 1071 with respect
to the chameiz which he has reserved for the Shabbos meals. That would be
inconsistent with his intentions. Following the Shabbos meal, he must again engage
in 2101 and disassociate himself from the uneaten chametz. That chametz will not be
burnt nor discarded prior to Chol Hamoed. He must therefore emphasize in the 5o
NN paragraph recited after the meal, M N9 PINNT as well as AYRAYAT
PRV NN to embrace the remaining chametz which he is unable to discard on
Shabbos. He must, therefore, understand the meaning of the NN Yo statement.

(32) The Rav noted that the Rambam’s ruling that one retain chametz
sufficient for the two Shabbos meals, was practiced by the N”93, the Yeshiva in

Volozhin and the Rav.”
THE CONTROVERSY WHETHER EGG MAZTZAH CONSTITUTES WP PN,
(33) The Rav cautioned that eating egg matzah on Erev Pesach (and even
on Pesach) is halachically problematic. He explained that the Gemara states:>

J112 TN DY PANN PR AT DY P ity foy
Batter prepared with wine, oil or honey is not subject to the
Dpenalty of 112

55 Most Rishonim do not accept the Baal Hamaor’s view that one may eat matzah on Erev Pesach as
long as he is permitted to eat chametz.

% 1Ty 79 1 oA naop, This topic is discussed in greater detail in the second Shiur contained in
this volume.
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Rashi and the Ravad®” explain that dough prepared with any liquid (other than water)
is classified as MwpM PN’ if it rises. They also point out that dough mixed with
other liquids rises even more rapidly than dough mixed with water and so should not
be eaten on Pesach. They are, therefore, certain 020N who enjoined its use on
Pesach for fear that will not be adequately supervised.” Likewise, egg matzah baked
from dough and eggs is treated as NWPM YoN if it rises. It should, therefore, not be
eaten on Pesach even if it did not nse.

The Rambam disagrees. He rules that batter prepared from liquids which do

not contain any water can never rise and become chametz. It may, therefore, be eaten

on Pesach. He writes: %

OO0 DWW NYA 1393 MO 01 Wh DN NPT DD nvon
1y OPH 5D 1NN 1PN KON XN YT 0N DN Do
PHOND NP2 M PRY ,NINT IMH T’ 1IN ,PIIN NIMY

JPNION NON
Bread baked from fruit juices which are not mixed with water,
as chametz and may be eaten. Liquids, other than water, do
not cause the bread to leaven; they only cause it to rot.*!

Rabbeinu Tam concurs with the Rambam that matzah prepared without water

cannot become chametz and may be eaten on Pesach.

57 See 377 PINP S MMV

% qwpn \nn is defined as chametz which is generally not suitable for human consumption, It is
enjoined because of the WY of 172xm N5 NX¥nNN 73, but is not penalized with n2. Regular chametz is
enjoined by the W of Yan Yoxe &> and is penalized with 0.

Most Achronim assume that, according to Rashi, this form of nwp» yon (constituted from
flour mixed with other liquids which then rises) is only enjoined Y11, See, €.8.
SN PPD 2MON Y02 WD M9
[Editor’s Note]

39 See pery W 41 MDD v which cites the view of the Dan that matzah baked with other liquids
should be immediately burat.

50 yum punD NYO.

6 The Rambam’s opinion was concurred with by Rabbeinu Tam, the Rif and many prominent
Rishonim.
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(34) The Rama rules that egg matzah should not be eaten on Erev Pesach of
on Pesach except by those who are ili.% In so ruling, the Rama apparently concurs
with the opinion of most Rishonim that egg, matzah can never be classified as chametz

and, conversely, can not constitute TXD TXN (even if it does not rise) 5 However, in
deference to Rashi and the Ravad who classify egg matzah which does leaven as PN
nwpm, he enjoins its use on Pesach.

(35) A controversy arose among the Achronim whether Rashi, who rules
that bread prepared with other liquids constitutes NYPR NN if it rises, would
nonetheless permit the consumption of such bread on Erev Pesach inasmuch as N
WP may be eaten on Erev Pesach.

The nhma Y1 maintains that egg matzah may be eaten on Erev Pesach
(even if it does rise) since all forms of WP Yion may be eaten prior to nightfall.

(36) This latter controversy is, in turn, predicated upon another controversy
between Rashi and Tosfos, namely, whether MWy Yyon is subject to the WY of 73
Ny 513 1N and the mitzvak of Wawn.% According to Rashi, the 1 of NN pa
NNPY 971 and the mifzvah of 1nvawn apply to nwpwn ¥on.  This accordingly
precipitates an NN MO on Erev Pesach after myn. However, Rabbeinu Tam
rules that WP Y0 is not subject to the W2 of NN 72 and therefore is not subject

io the M9y MO of Wrawn. If so, egg maizah would be permitted on Erev Pesach

62 1y oo 2o Yo, The Rav pointed out that this refers even to one who is WosH and not necessarily
{0 a TNID 1 PNY NN,

6 As noted, supra, Paragraph 13, matzah may not be eaten on Erev Pesach since it is classified as an
norwe. This injunction applies only to matzah which could theoretically be utilized on the Seder night
as myn nyn. That, in turn, entails that the matzah would have risen and become chametz had it not
been supervised. In the instant case, since 628 matzah can not rise, it may not be used for msn nyp. It
is, therefore, not labeled as an nvr e and may be eaten on Erev Pesach. [Editor’s Note]

6 AMON NAWR WY ;TN AMIND NP 3N 000 AMRD PPN NN,

55 Qo 1o T MY T TV 1IN 19T NIy 11 47 DR Noop moavin. See also (7,370N) APy PR IIY.
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(even if it does rise). Nonetheless, the minkag in Lithuania was to avoid eating egg
matzah on Erev Pesach.

ACCORDING TO THE R4MBAM, EGG MATZAH MAY BE EATEN FOR 7181 5N/,

(37)  The Rav noted that eating egg matzah on Erev Pesach is also precluded
according to the Rambam. The rationale is as follows. The Rambam rules®® that fyn
WY is disqualified for use on the Seder night only if baked with wine, oil, milk or
honey. Maizah baked from any other liquid, including eggs, may be used on the
Seder night for msm n¥n® (f it was mixed with water). Accordingly, since one may
discharge the mitzvah of matzah by eating egg matzah on the seder night, it is
classified as an NV IN and may not be eaten on Erev Pesach.®

(38) Eating egg matzos on Erev Pesach involves another issue as well.
There is a controversy among the Achronim whether an 231970 and a PN N9
must be recited on cake containing juices in lieu of water. The Gaon s opinion is that
N> is generally not required in such cases.*” Most Ackronim, however, require
the recital of N>¥W7 only if one eats a quantity equivalent to three or four eggs.”

7

The precise standard measure of four eggs is unknown.”! However, the Rav noted

8 frry 18P YN MY M Po.

57 See, however, 3 nmn Md5NB 10 NP 131 who is uncomfortable with this conclusion. [Editor’s
Note].

% Those Achronim who sanction egg matzah on Erev Pesach accept the opinions of the other Rishonim
that matzah prepared with any liquid (including eggs) is classified as nwy nxn, and may not be used
for myn nyn (even if mixed with water). See ' ,270n :nmN yw.  Tosfos (ary rvs q7) relates that
Rabbeinu Tam ate egg matzah on Erev Pesach for that reason.

%9 n opyo niop Yo NS 1R A, The Gaon and many Achronim maintain that an 23 wn would
be recited only if one ate an amount equal to the quantity of food normally consumed at breakfast or at
dinner, See o Pro DY MTamen.

™ This is the standard size nmo for PRINA XATPY PUIPOSES. SEE O PYD IPOW 10 NN WY,

?! The smin estimated that it is equal to the amount of cake which can be contained in a standard six
ounce cup., See n*a> MmN N Yw P, [Editor’s Note]
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that, based on a measurement performed at his request it is equivalent to two and a
half standard size square matzos. Thus, one who wishes to eat egg matzos on Erev
Pesach for the Shabbos meals, must eat two and a half matzos in order to be able to
recite N>¥)7) and a PN N2,

Nan 91832 SIGNIFIES THE WAR AGAINST EVIL.

(39) The view of the Rambam and Rashi that Ypn 912 may not be
performed on Shabbos may be explained in Kabbalistic terms as representing two
different approaches on confronting ¥, evil.

The Passuk describes the creation of light and darkness: ™

12 NOP TUNDY D1 IND DON NP
And G-d called the light day, and the dark He called night.

The Medrash infers from the Passuk, 210 » MNA AN YN N, that 1N
represents good, while Twn is identified with evil. The Passuk writes: "

TYNN P21 MNP P2 DTN 51N
G-d differentiated between the light and the dark.

G-d did not illuminété the darkness. He did not transform the darkness into light. He
merely distinguished between the two. The Medrash explains that Na% TPny2, in the
eschatological era, the darkness will be illuminated and there will be only M.
Today, however, both dark and light, 19 and q¥n, coexist. G-d did not correct that
defect. The Gemara™ relates that Dovid Hamelech accidentally removed the stone

which covers the DYN, the sublterranean lakes. The DY automatically erupted and

"2 )t must be noted, however, that sponge cake is not classified as bnY since it is made from a soft
batter (non nnva). Pies, and egg marzah, on the other hand, are made from a thick batter (w52
i11y). They are therefore classified as on> and require the recital of xo¥n if one eats a sufficient
quantity of myap.

o e,
M 1 N YN,

3 Ny a1y 971310 Noop,
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flooded the earth. It subsided only after Dovid threw in a plate on which was
inscribed the name of G-d. The meaning behind this story is that G-d did not totally
extinguish ¥7; He merely obscured it. Man, through his evil plans and designs, has
the ability to open the gates to 1.

In a word, G-d created 210 and ¥, and Y'1a%, He distinguished between the
two. G-d did not, however, extinguish ¥, evil.

Shabbos is the naw Y910 ov.” The ultimate Shabbos is that of the NI
DY »ND. At that point the ¥ will be converted to the 110 and the prophecy of
Yeshayahu, ©5 53 7y Nyt DN N INDY, will be realized.

(40) Yahadus advocates two methods of dealing with y1. The first method
is portrayed by the Passuk W12 110 ponya /m annbn.”” Man must wage constant
battle against his evil inclinations and desires. Likewise, man must battle illness since
illness is also derived from ¥1. The Passuk states: No" N9, ” ke shall be healed.

Chazal interpret this Passuk:

7 MINSYY NOYID MV N NN
We derive that G-d provided the physician with the permission
1o heal the sick.

Illness is a manifestation of 1, and man must take all steps to cure it. Man’s

challenge is to overcome evil in all of its many permutations.®® Amalek represents the

" The e often commented that when the Leviim in the Bais Hamikdash sang the paragraph

mwn 0w bw pw for the o Yv ¥ of Shabbos, they would conclude that sentence with the phrase
YR HNT NI NAY 10V DY 137 Ty P Intn.

o 1 mpv,
15 Ny mnv.
9 Ny e 1 200p N1 OO,

% This theme was also elaborated on by the ("o 3 :PwRII W FTHRN YY) Mo May who cites the
Gemara's statement (7Y 0 9T N9na Xa3) that the ninn TNn and the yow are one and the same. He
explains that, prior to Adom s sin, evil was extrancous to the person. Though man certainly had the
option of choosing between bad and good, nonetheless, his selection of evil would not corrupt his
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generations of ¥112Y ¥, of evil. N7 1R POV NS NPNDK; man must wage &
constant and vigilant war against that evil. The Passuk exhorts us “J27pPn Y97 Hva.
Man cannot be passive when confronted with ¥, but must continuously and

strenuously batile against evil.
SHABBOS SYNMIBOLIZES TESHUVA.

(41) On the other hand, Yahadus also advances the methodology of
Teshuva. Man need not totally extinguish evil. He need merely convert it to good.
No matter how depraved a Jew is, no matter how lost he is, he still retains in him an
incorruptible nucleus of purity which is capable of being rejuvenated.®?  This is
referred to as ¥ NNOYN or YD PPN, At times, Jews must wage war against
Amalek; at other times Jews must convert the ¥

(42) There are certain evils which can never be converted to good.
Someone as depraved as Adolf Hitler cannot be transformed. His persona was too
saturated with evil. The Rambam notes that a person loses his $PN2 when evil

invades every kernel of his existence.®> When confronted with such situations,

persona, Similarly, man wonld not die because his body would not be able to produce any physical
imperfections and debilitating cells. Afier Adom sinned, y1 became an intrinsic component of man’s
spiritual persoma. Man is indrinsically affected by ¥1, which corrupts his very cssence. Likewisc, ho is
susceptible to death because illness also became an innate component of man’s physical body. Man’s
body became capable of producing unhealthy and debilitating cells which eventually lead to his
demise. Prior to Adom'’s sin, man’s body would not produce cancerous cells since evil and atl of its
physical manifestations were extrinsic to the human body. After Adom’s sin, evil became an innate
component in the human personality. Likewise, unhealthy cells and debilitating sickness also became
intrinsic to the human body per se.

Similarly, the (2 ,9"Y :3w% nwd MWD 5y Nwo oy explains the Yerushalmi (M>17 vo
7mn) which contrasts Avraham, who converted his Yetzer Hara into a Yetzer Tov, with Dovid who
killed his Yefzer Hara. Avraham transformed the Yetzer Flara into a Yetzer Tov by purging its impure
qualities. Dovid Hamelech merely extinguished his Yeizer Hara; he was unable to transform it into a
Yetzer Tov. This may be the basis of the controversy whether Baalei Teshuva are of a higher caliber
than Tzaddikim. A Baal Teshuva converts his Yetzer Hara to a Yefzer Tov and is, therefore, able to
harness all of the energy which his Yetzer Hara possessed. A Tzaddik, or one who merely extinguishes
his Yetzer Hara, is unable to utilize that energy. See also 185-183 “niny naiwn by ~wo. [Editor’s Note]

8 This spark of light which resides deep within the human personality is referred to as mNPRD N
See 70 'oy yon 290 M 19v. [Editor’s Note]

82 3y mwm 12nn o, Sec also 130 0¥ YO0 290 NN 9.
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Yahadus exhorts us to wage battle against evil, W7 11 POy MY nonbn. Yahadus
also teaches that, at other times, when evil is only extrinsic to the sinner’s personality,
when it has not corrupted his entire essence, the evil inclinations may be transformed
into good and the person reformed.

(43)  Shabbos and Pesach represent these two opposing ideologies. Pesach
represents ¥ ANNYN, the constant battle against evil. The ¥v117 Mon® write that
D8N NN°Y recurs in each generation. Every Jew is enslaved to his own internal
Pharoah, to his corrupt inclinations. On every Pesach, each Jew hears the voice of
G-d, DM3NH JNIY? DY AN NN YIS DN TNOWN, and is challenged to free
himself of his 1. The 121 N, not only celebrates the historical exodus from Egypt,
but also exhorts each Jew to free himself from the shackles of evil and rekindle his
divine spark. This challenge is represented by \1nn 93, whether through N or
other methods. Pesach symbolizes Vi1 My, Moshe Rabbeinu fought against
Pharoah long ago in the original exodus, and every Jew battles his Yeszer Hara each
year in a reenactment of that Exodus.

(44)  Shabbos, on the other hand, represents Teshuva, y7n nxoyn. Kayin
met Adom after he killed Hevel and performed Teshuva. He told Adom maywmn >sspwy
mp oy smvann,® 7 repented and became reconciled (with G-d). Adom was
unaware that one could convert ¥1. He thought that the sinner would be forever
unable to redeem himself. The Medrash concludes that he was so moved by this

novelty that he recited nawn o1 Y Nmwn. Shabbos symbolizes the concept that

% This theme was also developed by the m7n »03pY and succeeding Chabad scholars. See also n9v
{112 MV 54 Tm) VYA 2T MK,

84 See n'a Mt 279 NYA9 TPWNAZ DY 127 WD,
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Na9 Thy5 man will not have to extinguish the Y1; he will be able o comver @ ®©
good.

(45) Accordingly, whenever Erev Pesach occurs on Shabbos, §0n 123
may not be performed on Shabbos, since the two represent mutually exclusive
approaches. Shabbos represents Y1 NNV, Pesach represents ¥ Y2,

[ a iU
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