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Quite a Prayer 
This haftarah provides the end of the one we read on the second day of Sukkot. There, Solomon 

addressed the people at the dedication of the Temple, here we hear a second address to them, 

after he has finished a lengthy prayer to God. 

 

Before we get to his words to the people, we note that the haftarah begins with a verse that says 

that Solomon completed his prayer. It notes that upon doing so, he rose from his knees, where he 

had apparently been for the entire supplication. The Talmud in Berachot 34b cites this verse, 

with others, to support its definition of different kinds of prayers, depending on one’s status in 

the Jewish people. 

 

Ordinary Jews bow only at the beginning and end of the first blessing and of the Modim blessing 

(the common practice today), the High Priest bows somewhere within each blessing, and the 

King, according to an opinion based on our verse, does not get up from his knees until he has 

completed his prayer. 

 

Rashi understands the Talmud to be assuming that the more important the person, the more he 

needs to demonstrate his humility while praying, a reminder that prayer is not a situation of 

demand or command, it is supplication that our Creator deign to answer our petty needs. 

 

Quite a Blessing 
The text then records Solomon’s “blessing” of the people. We use several of these verses in our 

liturgy, both in the series of verses recited in the weekday evening prayer, before the Amidah, 

and in the verses we recite on Simchat Torah before taking out the Sifrei Torah. 

 

King Solomon’s words lead us to wonder how Scripture defines blessing. In our verses, he 

announces his thanks that God has fulfilled the promise to give them this structure, his hopes that 

God will stay close with them, that God will turn their hearts towards God, that God will accede 

to the requests of his preceding prayer (in which he asked that the Temple serve as a central 

clearing-house for people’s prayers), giving the people what they need, and proving to other 

nations that there is only one God, keeping our own hearts properly close to and focused on God. 

 

The king does ask that the Jewish people receive all the good they can handle, but buries that in 

so much else. He seems to me to be consciously stressing that the path to success, material and 

political, lies in how close we are to God. As he dedicated a place where one can be more "lifnei 

Hashem, before God” than any other, he stressed his hopes that the people not become so caught 

up in this place to forget that their internal feelings are the first place to test for closeness to God. 

 



Quite a Party 
The last few verses of the haftarah speak of the grand celebration made upon the completion of 

the Temple, a party with several surprising factors worth discussing. First, the king and the 

people offer many sacrifices, so many (in the prophet’s telling) that King Solomon sanctified the 

floor of the Temple to handle the traffic that day. What exactly that means is a topic of 

continuing debate (from the time of the Mishnah through at least the medieval authorities), some 

taking the verse literally and some reading it as referring only to his having made a much larger 

altar than in the time of Moses. The first reading (simpler in the words of the text) assumes a 

great deal of halachic innovation on Solomon’s part, a theme to which we will return. 

 

I puzzle over the centrality of sacrifices here. The Talmud wonders why the people had to 

partake of the sacrifices in order for the celebration to be complete. (The Talmud’s answer, that 

any true celebration has to involve eating and drinking, assumes that human beings have to 

sanctify their natural physical appetites rather than overcome them, an important topic of its own. 

Defining when and which practices are connected to our basic humanity and which are specific 

expressions of a certain time and place could greatly enhance our understanding of Torah.) 

 

My question was a little broader. Granting the importance of eating and drinking, the number of 

sacrifices offered seems beyond the amounts required in order to have a festive occasion. 

Possibly, the answer is that I underestimate how many Jews were at this dedication, that all those 

sacrifices were necessary to give a celebratory amount of food to the attendees. Barring that, the 

only answer that comes to mind is that excess is sometimes important in a celebration, too, but 

that raises a host of other questions, involving the words when, where, how, and why. 

 

Yom Kippur Gets Washed Away 
In the haftarah for the second day of the holiday, we mentioned the Talmud’s assumption that the 

Jews ate and drank on Yom Kippur as part of this celebration. More shocking, the Talmud 

assumes they relied on a kal v'chomer, pure deductive logic, to allow themselves this breach of 

law. In that time, in other words, King Solomon evinced the comfort to decide he could sanctify 

the entire floor of the Temple, and that he could encourage the people to eat and drink on Yom 

Kippur to celebrate its being built. 

 

That kind of comfort with halachic innovation is certainly far in our past, and I can look in 

wonder at that time without advocating any similar activity today. But the idea of a king expert 

enough to properly know when Torah law—Yom Kippur, no less!—could be violated in the 

name of a higher ideal, and then have God demonstrate His agreement with that decision, "ashrei 

enosh ya'aseh zot, happy is the person who merited seeing such events.” 

 

As a last point, which I’ve noted before, it was no coincidence that the two celebrations 

happened consecutively, as the prophet describes the festivities as “seven days and seven days.” 

The holiday of Sukkot, when we celebrate the harvest, was the perfect time to celebrate the 

completion, the harvesting, of King Solomon’s labors to produce a Temple. 

 

Shemini Atseret, when he sent the people home, was the day all those blessings had been taken, 

gratitude had been expressed, and the people were ready to take those blessings back to their 

regular lives. May we do the same with the smaller blessings our Temple-less world receives 



from God, “devar yom b'yomo, each day’s necessities in its day.”  

 

Shabbat Shalom and Chag Sameach  

 


